《Morgan’s Exposition on the Whole Bible – 1 Corinthians》(Campbell Morgan)
Commentator

Morgan was born on a farm in Tetbury, England, the son of Welshman George Morgan, a strict Plymouth Brethren who resigned and became a Baptist minister, and Elizabeth Fawn Brittan. He was very sickly as a child, could not attend school, and so was tutored.[1] When Campbell was 10 years old, D. L. Moody came to England for the first time, and the effect of his ministry, combined with the dedication of his parents, made such an impression on young Morgan that at the age of 13 he preached his first sermon. Two years later he was preaching regularly in country chapels during his Sundays and holidays.

In 1883 he was teaching in Birmingham, but in 1886, at the age of 23, he left the teaching profession and devoted himself to preaching and Bible exposition. He was ordained to the Congregational ministry in 1890. He had no formal training for the ministry, but his devotion to studying of the Bible made him one of the leading Bible teachers in his day. His reputation as preacher and Bible expositor grew throughout Britain and spread to the United States.

In 1896 D. L. Moody invited him to lecture to the students at the Moody Bible Institute. This was the first of his 54 crossings of the Atlantic to preach and teach. After the death of Moody in 1899 Morgan assumed the position of director of the Northfield Bible Conference. He was ordained by the Congregationalists in London, and given a Doctor of Divinity degree by the Chicago Theological Seminary in 1902.[1] After five successful years in this capacity, he returned to England in 1904 and became pastor of Westminster Chapel in London. During two years of this ministry he was President of Cheshunt College in Cambridge.[2] His preaching and weekly Friday night Bible classes were attended by thousands. In 1910 Morgan contributed an essay entitled The Purposes of the Incarnation to the first volume of The Fundamentals, 90 essays which are widely considered to be the foundation of the modern Fundamentalist movement. Leaving Westminster Chapel in 1919, he once again returned to the United States, where he conducted an itinerant preaching/teaching ministry for 14 years. Finally, in 1933, he returned to England, where he again became pastor of Westminster Chapel and remained there until his retirement in 1943. He was instrumental in bringing Martyn Lloyd-Jones to Westminster in 1939 to share the pulpit and become his successor. Morgan was a friend of F. B. Meyer, Charles Spurgeon, and many other great preachers of his day.[1]
Morgan died on 16 May 1945, at the age of 81.

01 Chapter 1 

Verses 1-31

The epistle is to the Church. Its messages are only for those who have been brought into fellowship with Jesus Christ. The character of the Church is indicated in the words, "sanctified in Christ Jesus, called saints." The equipment of the Church is indicated in the phrase, "enriched in Him."

The foundation proposition of the epistle is that the Church is called into the fellowship of Jesus Christ. The first part of the letter is corrective. It deals with evidences of the dominance of the carnal nature, and the first is of the divisions which had arisen among them. Paul first beseeches them to "speak the same thing," to "be perfected together in the same mind and in the same judgment."

These factions, created by disputes in the realm of the "wisdom of words," were the result of the folly of failing to appreciate the marvelous wisdom of that great "Word of the Cross" which was the foundation on which their faith was built, and which brought them into sacred union with Jesus Christ, and therefore with each other. The apostle shows the unutterable folly of those who were attempting to deal with Christian truth after the manner of that "wisdom of words" which characterized the age, and who were thus causing schism in the body of Christ. "The Word of the Cross" contradicted the whole method and result as it revealed the wisdom of God and the ultimate discomfiture and overthrow of all that the age most valued.

02 Chapter 2 
Verses 1-16

The apostle reminds the Corinthian Christians that when he first came to them he did not come with excellency of speech, or of wisdom, but with "the Word of the Cross." Yet there must be no foolish imagining that there is no wisdom, or that the Christian teacher has no deep and sublime subjects with which to deal. The apostle says, "We speak wisdom, however." And yet the wisdom was such as could be taught only among those who were full grown. Babes and feeble ones in Christ could not be led into the deep things of God. For them there must be the simple proclamation of the word of wisdom, without its explanation and unfolding.

What, then, is this wisdom? It is a mystery, hidden from the world's wisdom, but known of God and revealed by His Spirit. It could come to man only through the direct and distinct revelation of the Spirit of God. It is pre- eminently important that this should ever be borne in mind. "The Word of the Cross" is not the ultimate of human reasoning. All mere philosophies of the mind have failed to explain it, as the wisdom of the world had failed to discover it. It is the Word of God hidden from ages, and spoken at last only by that Spirit of God "who searcheth all things, yea, the deep things of God." This revelation, moreover, could not be received by the natural man.

Here it is well to understand Paul's meaning by his use of the term "natural." He invariably speaks of man unregenerate as the natural man, putting him in contrast with man regenerate, who is the spiritual man. Thus the reason why "the wisdom of words" is folly becomes apparent.

03 Chapter 3 
Verses 1-23

The reason for the schisms was that these people were carnal. "Jealousy and strife" are evidences of carnality. Proceeding, Paul declared the true value of the Christian ministry. "For we are God's fellow-workers." The sublimity of their work is evidenced by the fact that they are co-operating with God. The foundation of the building is Jesus Christ. On that great foundation other men are building. Some of the work is precious and permanent, of the nature of gold, silver, costly stones. It may be some of it is unworthy-wood, hay, stubble. The nature of the work is to be revealed in the great fire baptism, which is to be the final process before the completion of God's great building. Thus it is evident that the matter of supreme importance is the building.

The purpose of the building is revealed in the statement, "Ye are a sanctuary of God." The word "sanctuary" here is of especial value as indicating not merely a temple, but a temple appropriated to its true use, a dwelling.

In the light of this statement concerning the Church the apostle wrote the solemn warning, "If any man spoil the temple of God, him shall God spoil." The apostle sums up and endorses his argument that the "wisdom of the age" is foolishness with God.

If a man turn from this foolishness to the wisdom of God he possesses all things. The teachers themselves- Paul, Apollos, Cephas; all the facts that touch personality and affect it- "the world," "life," "death," "things present," "things to come"-all these are possessed by the man who has learned his own folly and glories alone in the Lord. Such a man not only possesses, he is possessed. He is Christ's1 And, yet again, the final safety is God Himself, for "Christ is God's."

04 Chapter 4 
Verses 1-21

Christian teachers are "ministers of Christ." That defines their responsibility. They are "stewards of the mysteries of God." That defines their work. What dignity does this double statement suggest?

In view of this, to Paul it was "a very small thing" what judgment men might form of him. The Lord at His Coming will pronounce the judgment. It would seem as though this faithful steward of the mysteries of God feared lest the very impetuous sweep of his anger against the folly of the schism-makers would be misunderstood, and he hastens to write tender words as he closes this section. His purpose is not to shame them, but to admonish them. They are his "beloved children."

Looking back over the argument, it is clearly seen that the final test of wisdom is always power. Herein is the difference between the "wisdom of words" and "the wisdom of God." The "wisdom of words" has no moral lift in it. On the other hand, the "wisdom of God is manifested in the "Word of the Cross." By that 'Word men are not merely mentally illumined, they are morally saved. Put the teachers of psychology or philosophical systems down in the midst of corrupt Corinth, or in later cities, with their own writings as the textbooks, and how much can they do to lift the burden, break the chain, quench the passion, and out of a ruined humanity reconstruct a divine manhood? Put down in the same city a Salvation Army lassie who utterly lacks all words of wisdom, but who lives and prophesies the "Word of the Cross," and watch the issue. The result of power is the true test of wisdom.

05 Chapter 5 

Verses 1-13

The apostle now passed to derelictions. The first was lack of discipline. A case of immorality had brought no sense of shame to the church, and no action had been taken. The woman was called to immediate and drastic dealing therewith, and was to act in harmony with the apostle's instruction finally by "the power of the Lord Jesus." The man must be severed from all the advantages of church fellowship.

The reasons for these strong measures were the ultimate salvation of the excommunicated man and the purification of the church. The whole teaching emphasized that there must be no toleration of evil in the church.

06 Chapter 6 

Verses 1-20

The apostle now passed to another dereliction. Disputes in the church were being submitted to heathen tribunals. What these matters were we are not told. The teaching of the apostle is clear, and has application for all time. Disputes among saints should be settled between saints, and wholly within the confines of the church. The argument as to the fitness of the saints for the work is that as they will finally have to judge angels, surely they ought to be able to judge things pertaining to this life. The apostle declared that it is better to bear wrong than to appeal for right to a tribunal of unrighteous men. His argument as to the unfitness of unbelievers is that "the unrighteous shall not inherit the Kingdom of God."

Under certain circumstances lawful things may not be right for the Christian. First, lawful things may not be expedient, and, second, lawful things must not gain mastery. In the compass of the first limitation, namely, expediency, the whole outlook of the Christian is undoubtedly included, not merely personal right, but the culture of the life; and, moreover, relative responsibility concerning others. Things which are lawful in themselves if they do not directly tend to profit both the individual and those who may be influenced by the individual are inexpedient.

The second limitation is that things which are perfectly lawful must not be permitted to obtain mastery over life. With a passing reference to the question of meats, the apostle deals with the sin of fornication. How high and stately is the ground of his argument, that the body is now a member of Christ and is for the Lord. The person joined to the Lord "is one spirit," and therefore, all the functions and powers of the life must be dominated by that spirit.

07 Chapter 7 

Verses 1-40

Certain difficulties had arisen in the Corinthian Church concerning which they had sent inquiries to Paul. He now answers their questions. These answers contain principles of permanent application.

The principles concerning marriage may thus be simply stated: First, marriage is in itself honorable and right. Second, where married union of converted and unconverted men and women is concerned, the believer, at least, is not to take the initiative in bringing about a dissolution. The supreme thought in the apostle's mind throughout this whole section is the relation of the Christian to the Lord. That must be zealously guarded. Everything else must be subservient to it because of the urgency of the Lord's business. The apostle then leaves it to each to make personal settlement of all these difficulties in the light of this supreme relationship.

Let the daughters of the King settle the question of marriage always and only within this sphere, consenting or refusing, according as such action will help or hinder their highest realization of the fulfilment of His glorious purposes.

08 Chapter 8 

Verses 1-13

The apostle next dealt with the subject of "things sacrificed to idols." The question evidently was whether the members of the Church in Corinth ought under any circumstances to eat parts of the heathen sacrifices which were sold in the market places for general consumption as food. In dealing with the question the apostle, by contrasting knowledge and love, laid down a principle that is of far wider application than the subject itself demands. He shows that "knowledge puffeth up," while "love edifieth," or "buildeth up"; and thus at once reveals love rather than knowledge as the true principle of action.

If knowledge is the simple principle and as an idol is nothing, sacrifices offered to idols have no meaning or value. The evident deduction is that in the light of knowledge a man may eat most certainly. Howbeit the apostle says not all men have that knowledge. Some have been used until now to the idol. They have considered it real, and the judgment, while evidencing the weakness of their knowledge, is nevertheless real to them.

The Christian principle of love demands consideration of the weakness of them; consequently the question whether such meat is to be eaten by the Christian must ever be decided on the basis of that principle. The apostle summarizes the whole position in the superlative words with which this section closes, "If meat causeth my brother to stumble, I will eat no flesh for evermore, that I cause not my brother to stumble."

09 Chapter 9 

Verses 1-27

The words, "my defence to them that examine me is this," reveal the opposition to him in Corinth. The two words, "defence" and "examine," are purely legal, and are in the language of the courts of justice. The apostle is speaking of himself as on his defense and under examination. The apostle declares that his right in the case of the Corinthians at least is based on his work. Whatever relation he may bear to others, he is an apostle to them at least, for they are the very seal of his apostleship in that they are, as he has said previously, his children in the Gospel.

While defending his rights, he declared his abandonment of them in the power of that compulsion of the Gospel through which he became all things to all men. The same principles are here enforced by a general illustration. The apostle used the race as an illustration, and laid down this one simple principle, "So run that ye may attain." The goal is always to be kept in view, and all present action is to be governed by the passion for reaching that goal and receiving the crown. There is 'therefore to be self-control in all things, in order that there may be ultimate victory.

The solemn closing words reach the very heart of the argument. The apostle, speaking now of himself, again for the sake of illustration, declares that he runs not uncertainly; that he fights not as beating the air; that he brings his body into bondage, even by buffeting, and all this because he sees the terrible possibility of himself being rejected, even though he has been a herald to others; the meaning of which most evidently is that failure to regulate life so as to help others imperils our own salvation.

10 Chapter 10 

Verses 1-33

A great warning based on an illustration in Israel's history is contained in these words, "Wherefore let him that thinketh he standeth take heed lest he fall." To this warning the apostle adds that there is no necessity for such falling, because the very temptations that come to man are under the divine control, and are limited to the capacity of the tempted, while out of them God always makes a way of escape.

Carefully connect the opening injunction here with the closing declaration of the previous verse. "God . . . will .. . make also a way of escape. . . . Wherefore, my beloved, flee from idolatry."

Then the apostle gives the greatest argument of all for the Christian position. In sudden and startling fashion he puts the Christian feasts into contrast with the idol feasts.

Then followed a definite answer to their questions. The tests of Christian action is expediency. The test of expediency is edification. The test of edification is the good of the other. Everything closes with instructions. Things sold in the shambles may be eaten, no question being asked. Things set on the table at a Christian feast may also be eaten, without asking questions. If, however, at any gathering someone should challenge a believer by saying that the meat on the table had been offered in sacrifice, then for the sake of the man who raises the question, and for the sake of his conscience, the believer is to refuse to partake.

Finally, he condenses all into the form of two governing principles. First, "Do all to the glory of God"; second, "Give no occasion of stumbling."

11 Chapter 11 

Verses 1-34

Another Corinthian question concerned the position of woman and her true attitude in the exercise of divinely bestowed gifts. He declared that woman's true position is subservience to man. The nature of that subservience, however, the apostle was also very careful to indicate. God is equal with Christ. God co-operates with Christ. God is the Head of Christ.

Then follows a touch of purely local color. The women in Corinth itself, whose heads were shaven and went uncovered, were women of shame. The apostle therefore enjoined woman exercising gifts of ministry to do so with those outward manifestations of her true relationship to man which are proper and becoming. However, the great value to us of this teaching is its recognition of the right of women to pray and prophesy. The question of wearing a veil is of no permanent importance. Not wearing a covering for the head in this country has not the significance that it had in Corinth.

The last matter to be discussed was the Lord's Supper. Grave abuses had arisen, and in order to correct these abuses the apostle told the story of the institution of the Supper. In brief words, the apostle declared the value of the feast to the world. The arresting word is ''proclaim." The Supper of the Lord, observed by the saints from year to year, from century to century, is the one outward and visible sign and symbol of His death. It is to continue until He Himself shall return. Instituted in the concluding days of His First Advent, it must be maintained until He come.

And thus that dark betrayal night

With the last advent we unite,

By one long chain of loving rite,

Until He come.

12 Chapter 12 

Verses 1-31

Now the apostle turned from the corrective section of his letter to the constructive as he proceeded to deal with the spiritualities which negative the carnalities. These are those of the unifying Spirit (12), the unfailing law of love (13, 14), and the ultimate triumph of resurrection (15).

In the establishment of the Lordship of Jesus is the creation of a new unity. This unity, however, has its perfect variety. The unifying force is God, in the three Persons of His Trinity-the Spirit, the Lord, God. The variety in the unity is created by gifts, ministrations, workings. For this great service of co-operation the Church is gifted by the Spirit, directed by the Lord, energized by God.

The apostle emphasized under the figure of the body the union of those who minister with the Lord. There is diversity of function in the unity of the body. The key statement is, "for the body is not one member, but many." This fact is again simply stated in conclusion. The body is one in its totality of separate members. Christ the Head directs all the activity of the whole of the members, and so of the body itself. The members, responding to that central authority in the power of their own functions created by the Spirit, at once fulfil their ministry, contribute to the fulfillment of the ministry of the body, and exhibit the glorious wisdom of the directing Lord.

The section closes with the injunction, "Desire earnestly the greater gifts," and, said the apostle, in effect, I will show you the most excellent way to obtain them. What, then, is the most excellent way? The answer comes in the two chapters following. It is the way of love.

13 Chapter 13 

Verses 1-13
The apostle dealt with love, its values (verses 1 Corinthians 13:1-3), its virtues (verses 1 Corinthians 13:4-7), and its victory (verses 1 Corinthians 13:8-13). The values of love are discovered in the fact that, apart from it, all the best things are worthless.

Its virtues are shown with force and beauty. Every sentence is simple and sublime, and the whole contains a perfect analysis of love.

Passing from this description of the virtues of love, the apostle now showed how it is supreme because of its victory. The first element is its duration -"Love never faileth." The thought in the word translated "faileth" is falling off, like the leaves of a flower. Love never loses its life principle. To emphasize the truth of his affirmation, the apostle now put love into comparison with excellent things, things indeed to be desired as gifts; and showed how, while they are transient, love is permanent. He added the final word in demonstration of the proof when he compared love no longer with the things that pass, but with the things that abide, and yet declared it to be the greatest-"Now abideth faith, hope, love, these three; and the greatest of these is love."

It is the greatest because it is the reason and strength of the others. If it were possible to lose it, faith would fail, and hope would die. It is the greatest, moreover, because it is the real heart of the spirit's union with God and the light of its understanding of Him.

14 Chapter 14 

Verses 1-40

The apostle now submitted certain gifts to the test of love. Prophesying is desirable because it edifies others. Then as to Tongues. It was a gift that enabled men to speak to God, perhaps in prayer, perhaps in praise, most probably in both ways; its effect on the man who had the gift was to strengthen his spiritual life. Its effect on others was valueless unless it was accompanied by interpretation. The apostle declared that if he came to hem speaking with tongues it would not profit them. If a man had the gift of tongues, he should also pray for the gift of interpretation.

He then declared the effect produced by the wrong principle of desiring gifts. Where, instead of the most excellent way of love, the desire was glorification of self, malice most certainly crept into the heart. Against this the apostle especially warned them, urging them to the simplicity and ignorance of childhood as to malice, and to the maturity of men in mind.

Definite instructions for the orderly exercise of the gifts follow. These consist of general principles, which may be tabulated thus:

(1) The test of the possession of a gift is subordination to authority.

(2) The man who is ignorant is hopeless; let him be ignorant. (Some of the texts read, "Let him be ignored.") 

(3) The "most excellent way" is to love.

(4) The gift of tongues is not, however, to be despised nor denied.

(5) Then, finally, a word covering the whole. "Let all things be done decently and in order." The word "decently" means with comeliness, with beauty. Thus the organization of the Church is to carry on all its exercises with that beauty which issues from the impulse of love, and that orderliness which is the result of law.

15 Chapter 15 

Verses 1-58

The last fact of the "spiritualities" is the resurrection, and the apostle first gives the proof of the resurrection of Christ. His final proof was his own experience.

It is evident that there were some in the Corinthian Church who were holding rationalistic views and denying resurrection. To deny resurrection is, of course, to deny Christ's resurrection, and to do this is to do away with Christianity. If Christ rose not, then the apostolic testimony concerning God is false, for that has been that He raised up Jesus. If that testimony is false, then also are the doctrines of the forgiveness of sins and the ultimate salvation of men. The further result is that those who have fallen asleep in Christ, that is, who have passed away in quiet confidence, resting their souls on Him, have perished.

The suppositions are swept aside by the apostle's, "But now." "But now," seeing that men are loosed from sins, and that all the other facts are thereby demonstrated, the foundation truth of Christ's resurrection is absolutely demonstrated.

Having dealt with all the glorious issues of the resurrection, the apostle's argument turns to the manner of resurrection. Two things are certain. These two matters he argues at length: first, that there will be continuity of personality in resurrection; and, second, that there will be a difference in the risen one.

The ultimate injunction of the epistle should be read in connection with the fundamental proposition (1 :9). To understand the meaning of this injunction aright we should carefully inquire what the work of the Lord is. His work, as He Himself clearly declared, is to seek and save the lost. That, then, is the work of the Church. In this work we are called to steadfastness, that is, continuity and perseverance and immovableness, that is, steadfastness even in spite of opposition; and to be always abounding that is, to overflowing service more than the mere observance of duty.

16 Chapter 16 

Verses 1-24

The last chapter of the epistle is local and personal. In the first sentences important principles are revealed as to the true method of Christian giving. It is to be regular and systematic rather than occasional and spasmodic. It is to be personal and alone, for laying by in store does not mean placing in a collection basket in a meeting, but privately apportioning and guarding.

There follow references full of suggestive beauty to Timothy, and Apollos, and injunctions which are epigrammatic and forceful, 'Watch ye," "Stand fast in the faith," "Quit you like men," "Be strong." These four injunctions are really but two, the first two being complementary and correlative, and also the last two.

The letter ends with matters of a personal nature, all of which breathe the same spirit of love and fellowship. Finally, the apostle took the pen into his own hand. Let it be noted at once that the character of what he wrote is defined by the opening, in which he declares that he is writing a salutation; and by the closing, which speaks of the grace of the Lord Jesus, and Paul's love to all. Between these lie the words which some have thought of as malediction. As a matter of fact, they have nothing of the spirit of anger. They contain the solemn statement of an established fact, something from which there is no more escape than from the certainty of death to any who are deprived of sustenance; or from the necessity for penalty to those who violate the laws of nature. Paul's view of the Lordship of Jesus is such as to drive him to declare that if any man love not the Lord, there is no alternative other than His anathema.

